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1
fi1®
fytihd
jversed

verted by the beauty of the sound of the Quran,
o Iavilmc“")l'“-ll read during the rugya, along with Surat al-
J (IMIINtll.:t'(VV"W of the Throne, The imam's recitation stops
.-m‘n(,t hecause he decides to stop but because the jinnh
e and Z.is oW speaking,
i Gilence, a long pause, and then “she” turns to us, with a
(|g|'[i-rv|.ll gaze. 2. looks at the imam, then me, “Were you

ds

HALLUCINATION
I(”“l"? | . ‘ Hallucinations are
The fourth movement is the “interior commu. Pereertions of something ths
. . . 18 not actually present. Ir
sty The session resumes in the afternoon at the home 1., early twentieth centur
of7.and her daughters, where, in a small sitting room ~ Psychiatrists posited the
. . . sti)l drominent theory that
flled with relatives and neighbors who have been help-  hallucinations recyrt ¢,
ing and caring for Z.'s sick daughter, the imam tends to 1 "1 function of a neveat
. filter. This so-called gating
the mother and her daughters, who keep “falling” as they  mechanisn typically regoeec
respond or echo each other; and he listens to the invisible  the £low of intormation
from the sense organs to the

presences that speak, scream, and bear witness through
their bodies.

cerebral cortex, protecting it

against sensory overload

A l . ) Such inrormat:cmp:o:essiﬁg
t the L‘l\d ()‘ ”\(‘ .’l“(‘l'l\()()n, Wht’ﬂ l“Otl]Gl' and errors have been described
daughters are slowly returning to their waking selves, @ symetons of mental dis-
] ‘ ‘ ) . . , . . orders including schizo-
when everyone is exhausted, and the imam’s voice is phrenia or as effects of

hoarse from fatigue, he addresses the attendance with rallucinogenic dxugs 1iks L.
. l ‘ . . . . . In psychedelic discourse,
words of moral exhortation, in the form of a lesson  however, authors with mystical
’ - ; ‘A . . leani h as A
drawn from the example of life we just witnessed, The =~ 1e2nings such as Aldous Huxley
or Timothy Leary conjecture

that these disturbances
el ? e . . f the “cerebral reduci
nessing of the ways of God, and the ritual giveswaytoa ° e

valve” enable subjects to
Pt‘(lagOglcal session of spiritual exhortation. He speaks  perceive “everything that is
mn e izl . . ‘ § . happening everywhere in the
In colloquial Arabic and in simple words and figures, dif-

universe.” These overwhelming
terent than the words he uses in his sermons, or in his for- experiences might be bio-

mal conversations with me. He says: xiiz:ﬁi:ietl,zizp;:;:utauy
“Please listen and understand what I am saying: edifying as finite human

God, high be his praise created the human and the jinn, ::::2:1°v°e"’::s°p:xrpte:;e:nce

two worlds. Imagine the example of Europe and the totlnttaly c1,:rngoetrtcoo:l:zs;.ibute

Maghreb* two separate worlds and continents, neigh- ¥t o8 nystical ox.

boring C'd('h ()ther, but di{"ferent. SUCh are the jinn and periences induced by drugs or

psychopathology appears to be
the human. They are distinct, but one always overpowers

tXperience of illness becomes a summoning and a wit-

the other. If we don’t conquer the jinn, the jinn conquer us. How m
can we conquer the jinn? With religion, with pious fear of God,
with prayer and remembrance. The more we fear God, the more
the jinn are afraid of us. But if we are fearful of our fellow humans,
if because of our fear we seek the help of magic and false healers,
and through them of the jinn, we empower and strengthen the
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jinn, and the jinn end up conquering us. So 10 ame
story of this household, this is what happene, , »

single narrative the fragments of the story (ha in the
the day had been told in multiple voices and pe
and jinn. His account situates the experience

a matter of speculative meta-
physics. Yet such speculation
has produced countless ex-
periments of living and whole
research programs. Episte-
mologically, the question is
whether metaphysical spec-
ulation is only generative of
experience and experiment, or
whether it can also be modi-
fied by the empirical know-
ledge it thus gives rise to.
Postpositivist philosophers
such as W. V. Quine have argued
for continuity between empir-
ical findings and metaphysical
frameworks. Following this
line of thought, recent neuro-
scientific studies indicate
that hallucinogen-intoxicated
subjects — just like dreamers —
perceive less, not more, of
the external world, while
producing more stimuli in-
ternally. Such findings
challenge one sort of meta-
physical speculation, while
lending empirical support

to an alternative framework:
experiences of oneness with
the universe may be inter-
preted not as revelations of a
cosmic truth, but as evidence
of the fact that each brain

is a whole possible world to

itself.

e—————————

Nicolas Langlitz
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He goes on to offer an interpretation, hy ”“iupu
L Q‘H.“
i

t "“ N "'

P PEC e
PECHves, lmnmn

ol (fie |

St . 1050

hold—within which he counts the jinn us il n
; ) 'V‘iilql

beings—within a trajectory that reflects Vulnepyl
ity of life and the entanglement of passions, He wm'“ )
the losses and the pain, not in simple ('mulrnnmlliu::‘; iy
as an invitation to reflect back on the very human m”;“’l‘u
that had been at the origin of this suffering, the fylye : .‘
trust in God, and to be attentive and just with oghey fello "
humans—a spouse, a child, a neighbor; the et of l’.nnf,
ing into the trap of suspicion, a kind of sickness ol rely-
tions that resulted in a catastrophic loss of confidence, |
is such aloss of trust—in God and consequently in fellow
humans—that cause people to resort to witcheraft, fuy.
thering the tangle and the imprisonment, After listening
to the testimony of the jinn, a speech of pain and dely.
sion, those involved must take responsibility for the his.
tory of suspicion and ponder the other pulvn’(inl lives and
failed encounters, truthfully submitting to God. In that
submission there would be the ground for re-encounter-
ing the violence of that past in a new form, the capacity to
encounter others in their error, which was also one’s own.
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